
Book I, Chap. 1 

Of the adversaries of the name of Christ, whom the barbarians for Christ’s sake spared 

when they stormed the city. 

For to this earthly city belong the enemies against whom I have to defend the city of 

God. Many of them, indeed, being reclaimed from their ungodly error, have become 

sufficiently creditable citizens of this city; but many are so inflamed with hatred against 

it, and are so ungrateful to its Redeemer for His signal benefits, as to forget that they 

would now be unable to utter a single word to its prejudice, had they not found in its 

sacred places, as they fled from the enemy’s steel, that life in which they now boast 

themselves. Are not those very Romans, who were spared by the barbarians through 

their respect for Christ, become enemies to the name of Christ? The reliquaries of the 

martyrs and the churches of the apostles bear witness to this; for in the sack of the city 

they were open sanctuary for all who fled to them, whether Christian or Pagan…. And 

they ought to attribute it to the spirit of these Christian times, that, contrary to the 

custom of war, these bloodthirsty barbarians spared them, and spared them for Christ’s 

sake, whether this mercy was actually shown in promiscuous places, or in those places 

specially dedicated to Christ’s name, and of which the very largest were selected as 

sanctuaries, that full scope might thus be given to the expansive compassion which 

desired that a large multitude might find shelter there. Therefore ought they to give God 

thanks, and with sincere confession flee for refuge to His name, that so they may escape 

the punishment of eternal fire–they who with lying lips took upon them this name, that 

they might escape the punishment of present destruction. For of those whom you see 

insolently and shamelessly insulting the servants of Christ, there are numbers who 

would not have escaped that destruction and slaughter had they not pretended that they 

themselves were Christ’s servants. Yet now, in ungrateful pride and most impious 

madness, and at the risk of being punished in everlasting darkness, they perversely 

oppose that name under which they fraudulently protected themselves for the sake of 

enjoying the light of this brief life. 

Book I, Chap. 29 

What the servants of Christ should say in reply to the unbelievers who cast in their teeth 

that Christ did not rescue them from the fury of their enemies. 

The whole family of God, most high and most true, has therefore a consolation of its 

own,–a consolation which cannot deceive, and which has in it a surer hope than the 



tottering and falling affairs of earth can afford. They will not refuse the discipline of this 

temporal life, in which they are schooled for life eternal; nor will they lament their 

experience of it, for the good things of earth they use as pilgrims who are not detained 

by them, and its ills either prove or improve them. As for those who insult over them in 

their trials, and when ills befall them say, “Where is thy God ?” we may ask them where 

their gods are when they suffer the very calamities for the sake of avoiding which they 

worship their gods, or maintain they ought to be worshipped; for the family of Christ is 

furnished with its reply: our God is everywhere present, wholly everywhere; not 

confined to any place. He can be present unperceived, and be absent without moving; 

when He exposes us to adversities, it is either to prove our perfections or correct our 

imperfections; and in return for our patient endurance of the sufferings of time, He 

reserves for us an everlasting reward. But who are you, that we should deign to speak 

with you even about your own gods, much less about our God, who is “to be feared 

above all gods? For all the gods of the nations are idols; but the Lord made the heavens.” 

Book V, Chap. 16 

Concerning the reward of the holy citizens of the celestial city, to whom the example of 

the virtues of the Romans are useful. 

But the reward of the saints is far different, who even here endured reproaches for that 

city of God which is hateful to the lovers of this world. That city is eternal. There none 

are born, for none die. There is true and full felicity,–not a goddess, but a gift of God. 

Thence we receive the pledge of faith whilst on our pilgrimage we sigh for its beauty. 

There rises not the sun on the good and the evil, but the Sun of Righteousness protects 

the good alone. There no great industry shall be expended to enrich the public treasury 

by suffering privations at home, for there is the common treasury of truth. And, 

therefore, it was not only for the sake of recompensing the citizens of Rome that her 

empire and glory had been so signally extended, but also that the citizens of that eternal 

city, during their pilgrimage here, might diligently and soberly contemplate these 

examples, and see what a love they owe to the supernal country on account of life 

eternal, if the terrestrial country was so much beloved by its citizens on account of 

human glory. 

Book XIV, Chap. 28 

Of the nature of the two cities, the earthly and the heavenly. 



Accordingly, two cities have been formed by two loves: the earthly by the love of self, 

even to the contempt of God; the heavenly by the love of God, even to the contempt of 

self. The former, in a word, glories in itself, the latter in the Lord. For the one seeks glory 

from men; but the greatest glory of the other is God, the witness of conscience. The one 

lifts up its head in its own glory; the other says to its God, “Thou art my glory, and the 

lifter up of mine head.” In the one, the princes and the nations it subdues are ruled by 

the love of ruling; in the other, the princes and the subjects serve one another in love, 

the latter obeying, while the former take thought for all. The one delights in its own 

strength, represented in the persons of its rulers; the other says to its God, “I will love 

Thee, O Lord, my strength.” And therefore the wise men of the one city, living according 

to man, have sought for profit to their own bodies or souls, or both, and those who have 

known God “glorified Him not as God, neither were thankful, but became vain in their 

imaginations, and their foolish heart was darkened; professing themselves to be 

wise,”–that is, glorying in their own wisdom, and being possessed by pride,–“they 

became fools, and changed the glory of the incorruptible God into an image made like to 

corruptible man, and to birds, and four-footed beasts, and creeping things.” For they 

were either leaders or followers of the people in adoring images, “and worshipped and 

served the creature more than the Creator, who is blessed for ever.” But in the other city 

there is no human wisdom, but only godliness, which offers due worship to the true 

God, and looks for its reward in the society of the saints, of holy angels as well as holy 

men, “that God may be all in all.” 

Book XIX, Chap. 26 

Of the peace which is enjoyed by the people that are alienated from God, and the use 

made of it by the people of God in the time of its pilgrimage. 

Wherefore, as the life of the flesh is the soul, so the blessed life of man is God, of whom 

the sacred writings of the Hebrews say, “Blessed is the people whose God is the Lord.” 

Miserable, therefore, is the people which is alienated from God. Yet even this people has 

a peace of its own which is not to be lightly esteemed, though, indeed, it shall not in the 

end enjoy it, because it makes no good use of it before the end. But it is our interest that 

it enjoy this peace meanwhile in this life; for as long as the two cities are commingled, 

we also enjoy the peace of Babylon. For from Babylon the people of God is so freed that 

it meanwhile sojourns in its company. And therefore the apostle also admonished the 

Church to pray for kings and those in authority, assigning as the reason, “that we may 

live a quiet and tranquil life in all godliness and love.” And the prophet Jeremiah, when 

predicting the captivity that was to befall the ancient people of God, and giving them the 



divine command to go obediently to Babylonia, and thus serve their God, counselled 

them also to pray for Babylonia, saying, “In the peace thereof shall ye have peace,”–the 

temporal peace which the good and the wicked together enjoy. 

Book XIX, Chap. 27 

That the peace of those who serve God cannot in this mortal life be apprehended in its 

perfection. 

But the peace which is peculiar to ourselves we enjoy now with God by faith, and shall 

hereafter enjoy eternally with Him by sight. But the peace which we enjoy in this life, 

whether common to all or peculiar to ourselves, is rather the solace of our misery than 

the positive enjoyment of felicity. Our very righteousness, too, though true in so far as it 

has respect to the true good, is yet in this life of such a kind that it consists rather in the 

remission of sins than in the perfecting of virtues. Witness the prayer of the whole city of 

God in its pilgrim state, for it cries to God by the mouth of all its members, “Forgive us 

our debts as we forgive our debtors.” And this prayer is efficacious not for those whose 

faith is “without works and dead,” but for those whose faith “worketh by love.” For as 

reason, though subjected to God, is yet “pressed down by the corruptible body,” so long 

as it is in this mortal condition, it has not perfect authority over vice, and therefore this 

prayer is needed by the righteous. For though it exercises authority, the vices do not 

submit without a struggle. For however well one maintains the conflict, and however 

thoroughly he has subdued these enemies, there steals in some evil thing, which, if it do 

not find ready expression in act, slips out by the lips, or insinuates itself into the 

thought; and therefore his peace is not full so long as he is at war with his vices. For it is 

a doubtful conflict he wages with those that resist, and his victory over those that are 

defeated is not secure, but full of anxiety and effort. 

Amidst these temptations, therefore, of all which it has been summarily said in the 

divine oracles, “Is not human life upon earth a temptation?” who but a proud man can 

presume that he so lives that he has no need to say to God, “Forgive us our debts?” And 

such a man is not great, but swollen and puffed up with vanity, and is justly resisted by 

Him who abundantly gives grace to the humble. Whence it is said, “God resisteth the 

proud, but giveth grace to the humble.” In this, then, consists the righteousness of a 

man, that he submit himself to God, his body to his soul, and his vices, even when they 

rebel, to his reason, which either defeats or at least resists them; and also that he beg 

from God grace to do his duty, and the pardon of his sins, and that he render to God 

thanks for all the blessings he receives. But, in that final peace to which all our 



righteousness has reference, and for the sake of which it is maintained, as our nature 

shall enjoy a sound immortality and incorruption, and shall have no more vices, and as 

we shall experience no resistance either from ourselves or from others, it will not be 

necessary that reason should rule vices which no longer exist, but God shall rule the 

man, and the soul shall rule the body, with a sweetness and facility suitable to the felicity 

of a life which is done with bondage. And this condition shall there be eternal, and we 

shall be assured of its eternity; and thus the peace of this blessedness and the 

blessedness of this peace shall be the supreme good. 

 


